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Abstract: Qajar era is bed of shaping various sects and factions according to social and political conditions of
that time rooted from weakness in governing and life chaos. One of such sects is Sheikhiyeh sect that itsl initial
leaders were people such as Sheikh Ahmad Ehssaei and Seyyed Kazem Rashti who used these conditions by
proposing ideas and thoughts such as fourth pillar which reinforced denying savior belief by disappointment
existed in society and made denying distributary bodily resurrection in Esna-Ashari Shia. This sect was spread
according to certain social and economic condition in Kerman in this era by Mohammad Karim Khan Ebrahimi.
Sheykhiyeh sect regardless of its spread proposed apparently fully new ideas about bodily resurrection and
HurGhalyaei, fourth pillar, and doubt in Shia beliefs.
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Introduction

Review on history shows that in each era there are groups who used various titles to separate themselves
from Shia body by making different sects with certain beliefs different from Shia's which were weak and
removed by removing those conditions automatically.

In contemporary specially in Qajar era weakness, inability, and non-planning in governance of state
originated from selfishness of Qajar governors and attempt of foreigners to weaken Iran provided conditions
again to propose thoughts by whom not had any purpose expect ruining Shia thought and expressing
themselves. Exploring conditions during Sheikhiyeh leaders' life time and their performance show that they had
no purpose except fulfilling presidential ambitions in religious affairs and their amplifiers were people who
utilized these conditions and increased these conditions to facilitate their predominance on people.

This article tries to identify Sheikhiyeh leaders to explore reasons of shaping and spreading this sect and
stating results of shaping this sect in Kerman.

One of the first founders of Sheikhiyeh sect was Sheikh Ahmad Ehssaei. Sheikh Ahmad was Arab Shia
from south of Saudi Arabia (1746-1821) and BaniKhaled ethnics. His was born in 1746 in Ehssa regionof Ghatif
around boundary of Saudi and today Bahrain.

His ancestors were Sheikhiyeh from several generations ago as it is seen from biography of some scholars.
Sheikh Ahmad claimed that various dreams changed him so far as said he had permanent relationship with pure
Imams in dream and what he said was quotation of Imams. Henry Carbon supported from Sheikhiyeh in his
book and confirmed this part of his life: "Sheikh Ahmad had ability and talent in mysticism from childhood such
other priests from other places; as though, he gathered documents and information about savior Imam in himself
and this was from various dreams and inner relationship with savior Imam (Carbon, 1967).

He used scholars such as Seyyed Mahdi BahrolOlum and Sheikh JafarKashefolOzaand skilled ones in
mathematics, medicine, Kalaam (speech) science, Alaam (declarations) besides jurisprudence and Hadith pillars.
He spent most of his life time in Basra, Karbala, then entered to Khorasan to pilgrim Imam Reza in 1801, then
Yazd and was attracted by Fatahali Shah, because Qajars tried to attracts priests to get enough legitimations for
not having religious base.
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This act of Fatahali Shah increased social status of Sheikh. Sheikh Ahmad spent a period of time in
Kermanshah by invitation of Mohammad Ali MirzaDowlatshah, the oldest son of Fatahali Shah.

Sheikh grew new thoughts in mind from time ago, because he was impressed by Sufi and mystical thoughts
of Greece. He went to Qazvin to proselyte these thoughts but face with opposition of Mohammad
TaghiBorghani, one of Shia scholars. Therefore, he went to shrines and religious scholars expressed their
oppositions to him, too. While he was very sad for this condition, he left there to pilgrim Kaaba but he died
before that, near Medina City, in 1821. Sheikhiyeh called him "Sheikh Jalil".

It is quoted that Sheikh Ahmad had written more than 90 book volumes in old philosophy, the Word
Science, and interpretation.

Sheikh Ahmad against a lot of opposition of religious scholars was able to behave many students, the prior
one was Seyyed Kazem known as Rashti. Seyyed Kazem Rashti has an important role in spreading his professor
thoughts and as it is seen from resources, many principles of Shia sect were made by him.

His ancestors were great men and descendants of prophet. As it was written in Sheikhiyeh resources,
Seyyed Ahmad ancestor went to Iran for dissemination of plague in Iran and lived in Rasht. Seyyed Ahmad
married in Rasht and had children such a SeyyedAbolghasem that seyyedKazem (1792) was his son (Afrasiyabi,
2007).

Seyyed Kazem went to Sheikh Ahmad Ehssaei in 22 to learn elementary trainings then he was propagator
of his thoughts then was selected as deputy by Sheikh Ahmad. Seyyed Kazem Rashti had an important role in
spreading Sheikhiyeh thoughts but what facilitated Sheikhiyeh thought in Iraq was predominant social and
political conditions there which were more the ones in Karbala and Najaf. Karbala and Najaf which were Shia
centers governed by Ottoman was always conflicted between Iran and Ottoman since their possession and Turks
tried to make religious conflicts to weaken Shias; therefore, they supported such conflicting thoughts that had a
significant role in spreading Sheikhiyeh thoughts.

On the other hand, dominant social conditions and people ignorance and nescience had important role in its
spread as it was quoted that Sheikh emphasized on conspicuity of hidden Imam in a way that all his students and
family expected that conspicuity and always emphasized on this sentences that he is always among us"
(Afrasiyabi, 1989).

Sheikh played an important role in making friendship and weakening Shia society of Najaf and Karbala in
a way that in Shias uprising in 1285 opposited on Turkish governors for their bad behavior against Shia.

Mohammad Najib Pasha, Turk commander, killed about 1000 women and men in oppressing uprising in
pure shrine while SeyyedKazemRashti's home was saved from any offensive and became a safe place for
rescuers.

Therefore, Seyyed Kazem teaching and presidency place became strong against shrines and he could leader
Sheikhiyeh sect about 17 years and tried to spread Sheikhiyeh thoughts. Seyyed Kazem thought many students
that continued different schools of Sheikh-orientation. Sheikhiyeh knows itself prior than other schools and
stands down to respect to shrines while pilgrimage SeyyedolShohada and other Imams. For this reason they
called Shia overhead, because they pilgrim from fourth directions.

Seyyed Kazem spent rest of his life in shrines and spread Sheikhiyeh in Iran, India, Hijaz, and Ottoman and
died in 1830. Although, Shia resources know SeyyedKazem as hijazSadats-great men- that moved to Rasht
later, in some opposite resources his identity was questioned and introduced him from Qais city in Villadstock
of Russia for his designation to Rasht that were under the influence of Russian to make conflict in Ottoman
region. After entering to Rasht he introduced himself Muslim and from Rasht that is considerable.

Sheikhiyeh School and lIts pillar
Bodily Resurrection

Although bodily resurrection emphasized in Islamic narratives is accepted in Sheikhiyeh thoughts, a certain
interpretation of bodily condition is proposed in judgment day.

Accomplishment of reward and punishment is Shia thought as enjoyment and pain that has partial and
sensational aspect is not possible or natural body that is composed of natural elements; therefore, human is
present against God by his natural face to get his reward or punishment.

Ehssaei offered a new interpretation; he believed that human has 2 bodies. The first body is called an
outward body that is composed of time elements, as it is changed during time, it can't be human truth, because
no change is made in human reality at same time of increase or decrease in it. Sheikh knew the first body as
cloth we cover ourselves and believed that it goes back to its elements after human death.

But the second body is hidden in the first one that is purified after dying the first body and stays in grave. It
is not seeable for its softness and Sheikh Ahmad called it HurGhalyaei.
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HurGhalyaei was proposed by Sohrevardi for the first time and in KalamEshragh it is eighth climate.
Sohrevardi divided all bodily worlds to 7 climates and eighth world is example world and its amount is out of
this world.

Therefore, Sheikh proposed a new theory that had no legal rational and traditional reason to prove it and it
seems that Sheikh was tried to have something to say; otherwise, it was not possible to question all rational and
traditional reasons of Shia bodily resurrection just by relying on some expression of Sabein.

Fourth Pillar

But the most controversial theory of Sheik is issue of complete Shia or fourth pillar. According to this
thought, God create a complete Shia in each era that is middleman between savior Imam and Shias. Most of
resources attributed it to Seyyed Kazem and makes Sheikh free of that.

According to proposed issue, religion pillar in Skeikhiyeh sect is divided into 4 parts that includes fourth
pillar besides monotheism, prophecy, and leadership. He knew monotheism as permanent (called Sobutiyeh)
characteristics and said there was no need to know it as a part of religion pillar, and believed that it is not
possible to put it beside monotheism and prophecy, because resurrection and justice are mentioned in Quran that
needs to believe on Quran as one of religion pillar.

Proposing the main pillar is one of the main factors of distribution in Sheikhiyeh School. Azerbaijan
Sheikhiyeh denied this fact and called it as one of renovations of Mohammad Karim Khan Kermani and
opposed intensively with him.

Fourth pillar institutes a certain belief in Shia that is outward symbol of need. It should be noted that
Ahmad Ehsaei didn't see adaptable thought about savior Imam being alive for thousands of years; therefore, he
justified existence of hidden Imam by HurGhalyaei thought. He didn't tend to deny savior Imam and introduced
himself as one of savior Imam communicational way for his interest to this issue.

Therefore, he emphasized on presence of middleman between people and savior Imam that was later an
excuse for Ali mohamamdShirazi to make Alhadi Babbitt sect. After him, his student, Seyyed Kazem who had a
great ability in exaggeration and mixing pillar and ideas by ignorance among people reinforced this thought that
as he said, his most important speech in his life time was that arrival of savior Imam is near. He didn't even
determine asuccessor to reinforce this thought.

Proposing the fourth pillar or complete Shia in Shia school was called Moteshare'e since then Tabriz
Sheikhiyeh rejected it completely and HamedanSheikhiyeh introduced the purpose of fourth pillar and complete
Shia the same as pure Imams narrators and religion Imams and as a whole religion scholars and just Kerman
Sheikhiyeh knew him as a certain person or called unitary talker.

Sheikhiyeh leaders questioned beliefs on savior Imam and ascension ofMohammad Prophet (pbuh) using
HurGhalyaei that was indicator of being non-bodily resurrection and similar unknown terms by abusing people
illiteracy and superstition and stated new issue about savior Imam(called Mahdaviyat) that was a typical

Mahdaviyat issue

Therefore, there should be middlemen to bring God blesses to ordinary people that aredeputies with more
main and disciplinal roles. Ali Mohammad Shirazai in such schools were taught and first introduced himself as
savior Imam Deputy then savior hidden Imam

Reasons for spread Sheikhiyeh in Kerman

The social, political, and geographical conditions of Kerman not only raise people of this city inconsiderate
and easy going, but also in this certain era means 13" century for global evolutions and Qajars condition in
Kerman, this city became bed of new evolutions and school.

Being near to India and impressed this thousand-culture country, Persian Gulf, and its marginal Arabic
countries not only justify the presence of Occupiers such as England, but also it was impressed by evolutions in
Arabic countries. Therefore, since arriving Islam to Kerman, this city became a host of different mystics and
Sufis sects.

Being far from governments' boundaries, vast expansion, and full resources caused conflicted groups and
also sects weren't able to find living place and shelters refuged to this place and lived peacefully and in tolerance
with people of this region that examples are like Zoroastrians, Khawarij, Ismaeilieyeh, and Sufi sects such as
Nematollahi and finally Sheikhiyeh.

Agha Mohammad Khan Qajar attack to Kerman in1789 which was let to escape of Lotfali Khan Zand had
awful results for Kerman people. Kerman and Kerman people became victim of Qajar Kings revenge.

Many religious men and scholars were killed during this attack, and scientific and cultural centers in Kerman
were ruined and many groups of people were died for epidemic illnesses.
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Some attempts were done in such conditions by some of Kerman governors for scientific and educational
activities who were Ebrahim Khan Zahiroddoleh, son of Mehdi Gholi Khan, son of Mohammad Hassan khan
who was son of Fatahali Khan Qajar that was also his cousin and brother- in law.

According to resources, Ebrahim Khan was a bright- heart and religious person who had a certain belief on
Sheikh Ahmad Ehssaei. As he entered to Kerman wrote to Fatahali Shah this city is ruined and has just a small
crowded of blind and poor people.

Ebrahim Khan after attracting satisfaction and help of Fatahali Shah started to build this city. He builds
pools and cisterns and considered some of building for educations. Ebrahim Khan built Gheysariyeh and school
and invited scholars to teach to city that the most significant school is Ebrahimiyeh. Therefore, many scholars
were treated there such as MohamamdKarim Khan who was institutor of Kerman Sheikhiyeh sect and his son.
Teachers of this school wasAkhundMolla Ali Alami one of Khorasan religious scholars. Ahmad Ali Khan
Vaziri wrote about him: "he knew general science of pillar very well but he memorized most of jurisprudence
issues instead of finding them from his juristic science (Vaziri, 1979).

Another teachers of this school was Sheikh Nematollah Bahraini (1830) and Mohammad Najaf Kermani (1872).

Sheikh Nematollah Bahraini who was traveled from Bahrain to Kerman was Friday prayer' leader. He was
also expertise in Hadith and interpretation and extracted religious rules by these 2 sources. But what is clear ere
is that sessions and scientific and jurisprudence rings were not so efficient to fill the occurred scientific and
jurisprudence emptiness. Hence, jurisprudence and scientific environment prepared sufficient bed to grow
Sheikhiyeh thoughts and made Ebrahim Khan to have closer relationship with Ahmad Ehssaei who lived at that
time.

Sheikh Ahmad attracted Fatahali Shah Qajar by his asceticism and this attention of Shah increased
reputation of Sheikh Ahmad and many prices became his disciple.

Kerman and Yazd being near to each other caused Ehssaei to find many disciples in Kerman; as though, his
disciples were in way of Yazd to see him. These disciples were MollaHosseinKermani, one of determined
disciples of Sheikh Ahmad, and this relationship was so close that Sheikh wrote some of his books to answer to
his questions.

Another person was MollaEsmaeilKuhBanani who was student of Seyyed Kazem and Haj Karim Khan
visited Seyyed Kazem Rashti by his advice and became his disciple.

The bed to appear Sheikhiyeh thought besides mentioned cases is role of Sufis sects and mysticism. Sheikh
Ahmad Ehssaei had used Sufis thoughts a lot in writing his book in spite of his opposite claims about Sufi sects
(Carbon, 1967).

Kerman region was living place for various groups of Esmaeiliyeh, Sufis, and Zoroastrians and Kerman
Sheikhiyeh was impressed a lot by these sects especially classic, talking unity (fourth pillar) that entered from
Esmaeiliyeh sect to Sheikhiyeh sect (Chahardehi, 1983), but what is considerable here in this time is that these
sects were weakened for various reasons such as district opposition of Zahiroddoleh and non-existed of
education and vase advertising system to be prior to other religious groups that this matter and emptiness of a
religious power to cope with Sheikhigari thought in Kerman led to spread Sheikh- orientation in Kerman.

Another factor was reinforcing Mahdavi-orientation and hope for savior Imam arrival. Bad economics
condition and frequent famine, pressure from Qajar governors to get higher taxes and laboring people harassed
people. People by watching frequent failure of Qajars from Russians, which were done in spite of the first level
religious scholars' supports, lost their hopes in repairing and improving their conditions and power of Shah and
priests and increased introspection and leaving social affairs that reinforced social problems and ruined all
hopes. That was trigger of proposing fourth pillar in Sheikh Ahmad mind.

Sheikhiyeh Invitation in Kerman

The first person to fix this sect in Kerman was Ebrahim Khan Zahiroddoleh. He made his family familiar to
Sheikh Ehssaei thoughts and beliefs to make the path for acceptance of Sheikhiyeh thoughts in Kerman.

The main propagator and leader of Sheikh-orientation in Kerman was Haj Mohammad Karim, son of
EbrahimZahiroddoleh. He had a great eagerness in learning religious and art science. He was 18 years old when
he went to shrines and wanted to use Sheikh Ahmad Ehssaei classes, but as sheikh was in the way to Mecca, he
used his student class, Seyyed Kazem Rashti. Therefore, he went to Seyyed Kazem and trained there. After a
while he got the title of ijtihad and went to Kerman.

He was dweller of Kerman since 1830. His calluses were more spread after Seyyed death in 1295 and he
behaved many students. He was scientist and his and his son Sheikhiyeh was called first and second sir. Haj
Mohammad Karim Khan followssheikhAhmad and Seyyed Kazem more than other students and did his best to
build Kerman (Afrasiyabi, 2007)

Haj Mohammad Karim Khan played an important role in spreading Sheikhiyeh in Kerman and used his
father's, Ebrahim Khan, support in advertisement and fixing sheikh-orientation, used financial support and

90



J. Soci. Stu. Vol., 1 (), 87-92, 2015

governmental power, and planed precise and purpose-built program by classifying his followers into 2 ordinary
and special groups to spread his invitation amongst these groups.

Besides building schools such as Ebrahimiyeh mentioned previously and other schools that were changed
to public educational center in Kerman, Haj Karim Khan was very hard working writer and left many rational,
traditional, and jurisprudence books. Of course, other sheikhs had books, too which helped to spread Sheikhiyeh
school and caused satiety of their followers in reference to jurisprudence books.

Interesting policies Sheikhiyeh leaders used to spread sheikhiyeh in Kerman was building mosques and
certain endowments to them. Mosque was a site to develop Sheikh-orientation and provided attracting people to
themselves by amenities they had in mosques.

Besides building mosques, sheikh did other public welfares such as building inns, malls, bridges. One of
build schools was called Saadat built by Haj ZeynolAbedin Khan known as "Pishva (means rector) and its costs
paid by endowments. Students educated there were such as Mr. NazerzadehKermani that spent his elementary
levels there (Hemmat, 1990)

E- The most Famous Leaders of Kerman Sheikhiyeh

Haj Mohammad Karim Khan died in 1868 in Tahrud and burned in Karbala beside Seyyed Kazem Rashti
grave. His deputy was his son, Haj Mohammad Khan Kermani. He educated necessary things beside his father
and became his deputy after his death. Haj Mohammad Khan was very clever and has about 204 book volumes
in various sciences such as math, jurisprudence, agriculture and supernatural sciences such as shape and Raml.
His most famous books are Vasilatonnejat, HedayatalMostarashdin, andMesbaholSakenin. He died in Langer
village in 1903.

After death of Haj Mohammad Khan his brother, Haj Zeynolabedin Khan, became his deputy. Haj
Zeynolabedin Khan was scholar and educated like his brother. He left 153 books. After Zeynolabedin Khan, his
son, Haj Abolghasem Khan, became leader. He assigned as leader of a democrat group during constitutional
revolution so he exiled to Shiraz for a short time and was jailed there. He continued his education after freedom
from jail and died in Ramadan 2010 in Mashhad City.

Other Sheikhiyeh leaders are Haj Abdolreza Khan Ebrahimi who lived 1921 to 1989. He was opposite of
priests involvement in political affairs and believed that no leadership is legalized by God book, prophets
narratives, and his families for priests and declared that in hidden Imam absence time we can't jihad by virtue of
enjoining to goodness and forbidding devil, implemented Hadd, beating, and murder punishments, because these
tasks are not as responsibilities of priests and just should be designated by Imam or his direct judge or governor.
He was assassinated in 1979.

The present leader of Sheikhiyeh is Haj Seyyed Ali Mousavi, one of students of Haj AbdolrezaEbrahimi.
His was son of SeyyedAbdollahMusaviBasri, one of Iraq jurisconsult. He is leader of Sheikhiyeh sect and
travels frequently to Kuwait andEmirate and sometimes to Kerman. By all of these conditions, Sheikhiyeh
knows itself as Esna-Ashari Shia and is waited for arrival of hidden Imam and intensively opposites to Babbitt
and Baha'i.

Conclusion

Intensive and hard-tolerating social and economics' pressure inserted on oppressed Iranian in Qajar era was
beside jobbery, damage in country and auction of state to other countries that demolished all people hopes.
People had no legal and political canal to survive themselves for presence of Qajars; therefore, religious meeting
were reinforced and conditions were ready to grow new thoughts that they found the only way to rescue by
arrival of hidden Imam.

Hence some people in these conditions were found that abuse this chance consciously and unconsciously by
different intentions to fulfill their benefits. They were fame seeking group and foreigners who tried to weaken
country and people by making conflict among them to disadvantage.

In this time Kerman for poverty occurred after attack of Agha Mohammad Khan Qajar became a proper
place to grow Sheikhiyeh thoughts. Thoughts such as talking unity became reinforcing source for Babbitt
thought.

Although, it can be claimed that Sheikhiyeh did a lot in building Kerman, it made conflict and gap in Islam
body by its thoughts. If Muslim could have kept their union, it would have been better stand against oppressing
system of foreigners and gotten better results.
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